a shelter for the hurt and disruption that industrialization brings (p.143) . It is in these situations that new Muslim, Hindu, and other identities are created -identities much less tolerant of others and productive of the kinds of psychological projections that foster communal violence and intolerant religious fundamentalism. Kakar concludes, "what we are witnessing today is less the resurgence of religion than (in the felicitous Indian usage) of communalism where a community . of believers not only has religious affiliation but also social, economic, and political corresponding interests of another community of believers sharing the same geographical space" (p.147). Many of the same dynamics Book Seager's careful scholarship convincingly shows that the original parliament marked a point of religious and cultural change in North America. In line with the liberal and evolutionary thinking of the 19th century, the Chicago Parliament set out to unite all religions against irreligion on the ground of Christianity as the superior tradition.
Seager's detailed analysis by text and photograph explores this fascinating event in all its complexity and shows it to be truly a watershed event in the creation of a more pluralistic religious culture in America. With his sustained focus on the East-West encounter, Seager shows how the utopian Judeo-Christian idealism that dominated thinking at the turn of the century was effectively challenged by a small group of Asians. Swami Vivekananda, the BramhoSamaji Majumdar, and the Buddhists Dharmapala of Ceylon, and Shabu Soen of Japan, challenged the naive assumption that the religions of the world could unite in "The Fatherhood of God" and the "Brotherhood of Man". These sf rangely dressed Eastern leaders demonstrated the real differences in their beliefs that caused the Parliament's attempt to realize the unity of all religions to fail. Both in their presentations at the Parliament and in their lecture tours after the Parliament these Asians exposed the ignorance and imperialism practised by many of the Christian missionaries to Asia, while at the same time demonstrating their own urbane and civilized qualities.
I especially like the author's skilful and THE FIRST THING I had to do was to purchase a new three-way bulb for my lamp '\ so that I was able to read the very fine, "closely-typed pages. This, however, is probably the worst criticism I have of this interesting volume. It is a daunting task that the author sets for herself. Beginning from a Universalist perspective on women's subordination, Jayawardena presents a detailed depiction of the roles and activities of foreign women in the context of colonial India with relatively few biases and an impressive attention to detail. In her introduction Jayawardena (p. 4-5) clearly delineates her subject matter:
These were the famous "Women of the Raj": who have been written about extensively and are depicted in literature, films and television serials as brave, long-suffering and strong, or as racist, stupid, and neurotic. What .has not emerged, however: was the reality of the colonial wife, living in a sort of doubly refined bondage-isolated in the home as woman and alienated in the colony as a foreigner. This book does not deal with them.
It does deal, however, with other categories of women who had different perceptions of the East.
[these] white women had their origins in the reality of the "new woman" who was asserting herself on all fronts. Women allover the world had made one of the most remarkable "leaps" in history in the late
